VASUBANDHU ON TRAVEL
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Justly famed for his Abhidharmakosa,
for his VijAaptimatratasiddhi, and other
works, Vasubandhu looms large in the
history of Indian Buddhism. But despite
his fame one of his most important
works is scarcely known to modern
scholarship. This is the Vyakhyayukti, or
“Principles of Exegesis”. The work was
enormously influential, both in India
and Tibet. Its importance in India may
be seen, for example, in the Nibandhana
on the ArthaviniScayasitra composed by
Viryadridatta at Nalanda during the reign
of Dharmapala ( in the latter half of the
eighth century), or in the work of
Viryasridatta’s contemporary  Hari-

bhadra (see below). Evidence of the
Vyakhyayukti’s influence in Tibet may
be seen in the Entrance Gate for the
Wise  (mKhas-pa ‘jug-pa’i  sgo)
composed by Sa-skya Pandita
(1182-1251/2) or in Bu-ston’s History
of Buddhism (Chos-’byur, composed
circa 1323). In Tibet the Vyakhyayukti is
cited down to the present day.>

References to the Pali canon are to the editions
of the Pali Text Society. References to the Pali
commentaries (Arthakatha) are to either
Nalanda or Mahamakuta editions, as specified.
Sigla and references for Tibetan texts are given
at the end of the article.

! Lecturer, Faculty of Arts, Chulalongkorn
University, Bangkok.

Z Researcher, The Pali Text Society, Oxford.
3 Japanese scholars have written about the
Vyakhyayukti: see, for example, Hajime
Nakamura, Indian Buddhism: A Survey with
Bibliographical Notes, Hirakata City, 1980,
p. 271, with reference in n. 24 to Susumu

What we may describe as the
“Vyakhyayukti literature” consists of
three texts, two. by Vasubandhu (Tib.
dByig-gfien) himself and one by
Gunamati (Tib. Yon-tan blo-gros).
Originally composed in Sanskrit, they
survive only in Tibetan translations
made about 800 CE. They are preserved
in the “Mind Only” (sems-tsam) division
of the Tanjur, the collection of treatises
and commentaries translated into
Tibetan:4

(1) Vyakhyayukti: The Principles of
Exegesis by Vasubandhu
(2) Vyakhyayukti-satrakhandasata:
One Hundred Extracts from the
Discourses for the Principles of
Exegesis by Vasubandhu

Yamaguchi; Kazunobu Matsuda, “Buddha’s
Teaching and its Meaning based on Passages
in the Vyakhyayukti by Vasubandhu”, Journal
of Buddhist Studies and Humanities, Otani
University, 63.1 (1983), pp. 79-80; “On the
Two Truths in the Vyakhyayukti by
Vasubandhu: Notes on Vasubandhu—Part IT”",
Journal of Indian and Buddhist Studies 33.2
(1985), pp. 750-756 (both papers in Japanese).
As far as we know the only Western scholar to
have recognized the importance of the work (at
least in print) is José Ignatio Cabézon, in his
“Vasubandhu’s Vyakhyayukti on the
Authenticity of the Mahayana Sitras”, in
Jeffrey R. Timm (ed.), Texts in Contexts:
Traditional Hermeneutics in South Asia,
Albany, 1992, pp. 221-243.

4 Bibliographical notices are given at the end
of the article.
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(3) Vyakhyayukti-tika: Commentary
on the Principles of Exegesis by
Gunamati.

The main text is the Principles of
Exegesis, one of Vasubandhu’s most
brilliant and fascinating works. It is a
detailed exposition that not only sets
forth a methodology for explication of
the discourses of the Buddha, but also
contains - a spirited defence of the
Mahayana. The short One Hundred
Extracts from the Discourses for the
Principles of Exegesis is a collection of
sources in the form of brief citations
from (almost entirely) canonical texts.
Gunamati’s 7rka is a detailed prose
commentary on the Vyakhyayukti.

At the end of Chapter 1 of the Principles
of Exegesis, Vasubandhu discusses the
purpose of numerical categories of
teaching. At the end of this section he
gives numerical commentaries on four
phrases drawn from the canon:?

seven reasons why the Buddha

travelled from place to place;

fifteen reasons why the monks

travelled from place to place;

reasons why the Buddha remained in

seclusion and refrained from

teaching for periods of a fortnight

and of three months;

fifteen reasons for going into the

presence of another.®

5 Here “canon” means the Sanskrit Tripitaka
of the Miilasarvastivadins, one of the great
Sravaka schools of the medizval Buddhist
world.

6 The phrases commented on are given at P
43b4 dper na mian yod ga la bar (sic) der
rgyu Zin gsegs so Zes bya ba'i brjod par bya
ba'i don ni 'jig rten na grags na, ci’i phyir
sans rgyas sam fian thos ljons rgyu Zin gsegs
pa dan, de bZin du ci'i phyir bcom ldan ’das
zla ba phyed dan gsum nan du yan dag par

14

For the first two topics Vasubandhu
gives a prose version followed by a
verse summary or samgrahasloka.
Apart from a brief prose introduction
the third topic is entirely in verse; it is
not described as a samgrahasioka, and
indeed is partly cast in the first person,
as the reported speech of the Buddha
himself. The fourth topic is in verse
only. In the present article, we have
edited, studied, and translated these four
passages. All of the passages -pose

difficulties, and our translations are
provisional.

It 1s well-known that the Buddha
travelled widely on foot across the

Madhyadesa for the forty-five years of
his teaching career. The phrase used in
the canon for “travel” is carikam (or
caryam) car. This is the subject of the
first topic, which explains the phrase

buddha$  carati  carikam®  An
equivalent Pali formula from the
Ambatthasutta, ekam samayam

bhagava kosalesu carikam caramano
(Dighanikaya 1 87.2), is explained at

‘jog par mdzad pa dan, ci’i phyir tshe dan
ldan pa gsus po che chen po tshe dan ldan pa
sari'i bu ga la ba der son no Zes bya ba de lta
bu la sogs pa’i dgos pa yan brjod dgos so Ze
nd.

7 For the rather complex problem of the
samgrahasioka, see Katsumi Mimaki, “Sur le
role de I'antarasloka ou du samgrahasioka”,
in Indianisme et Bouddhisme, Mélanges
offerts a Mgr Etienne Lamotte, Louvain-la-
Neuve, 1980, pp. 233-244. The use of the
samgrahasioka is characteristic of
Vasubandhu’s works. Mimaki (p. 233) notes
two in the Abhidharmakosa-bhasya. In
addition to the verses studied here,
Vasubandhu uses them elsewhere in the
Vyakhyayukti, and also in his
Pratityasamutpadadivibhariga-nirdesa.

8 The phrase commented on (see above, n. 4)
is miian yod ga la bar der rgyu Zin gsegs so.



some length in the commentary, which
also gives a number of reasons why
Buddhas travel.?

The monks and nuns, the disciples of the
Buddha, also travelled. Early in his
career the Blessed One urged the
members of the fledgling samgha:
“Travel, O monks, for the good of the
many, for the happiness of the many,
from compassion for the world, for the
benefit, good, and happiness of gods
and humankind” (Vinaya Mahavagga 1
21.1  caratha  bhikkhave  carikam
bahujanahitaya bahujanasukhaya
lokanukampaya atthaya _hitaya
sukhaya devamanussanam). The Punn
ovadasutta relates how Venerable
Punna set out for Sunaparanta, despite
the fact that the inhabitants of that
country were fierce and rough. Punna’s
journey is summed up with the stock
phrase anupubbena carikam caramano
yena sunaparanto janapado tad avasari
(Majjhimanikaya 11 269.23). The
Mulasarvastivadin counterpart from the

Divyavadana, the Piirnavadana,
reads ©  yena Srondparantaka jana-
padas tena carikam caran

Sronaparantaka janapadan anu praptah
(ed. Cowell & Neil, p. 39.22). The
second topic extracted here from the
Principles of Exegesis explains why a
monk travels: bhiksus carati carikam.1©
‘We have not come across a comparable
explanation in Pali literature. The prose
explanation of the Vyaykhyayukti opens
with a citation of a sitra parallel to
Angurtaranikaya 111 258.

° Ambatthasutta-vannana: Nalanda ed. I
264-269.

10 The question raised (see above, n. 4) is ci’i
phyir sans rgyas sam fian thos ljoris rgyu 7in
gsegs pa.
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The Buddha did not always travel and
did not always teach. The Mahavagga
of the Samyuttanikaya mentions two
occasions upon which he entered
seclusion for half a month (addha-
masam),!! and one occasion when he
undertook a three month retreat.!? The
commentaries (Aithakatha and Ttka) on
these suttas do not contain any narrative
or attempt to explain the Blessed One’s
motives. This is the subject of
Vasubandhu’s third text, a citation in the
first person that purports to give the
Buddha’s own explanation.!*> We do not
know the source of the citation.

Our fourth topic comments on the stock
phrase used to describe a visit paid by
one person to another, for example, one
monk to another monk. The example
cited by Vasubandhu might be drawn
from the Nidanasamyukta  (ed.
Chandrabhal = Tripathi, § 23.3)

W jechamaham bhikkhave addhamasam
patisalliyitum: Samyuttanikaya V 12.10
(Magga-samyutta, Vikdara-vagga, Sutta 1),
320.13 (Anapana-samyutta, Ekadhamma-
vagga, Sutta 9); Samyutta-atthakatha
(Mahamakutarajavidyalaya ed.) ITI 208—09,
375; Samyutta-tika (Chatthasangiti ed.) II 403,
519.

12 Samyuttanikaya V 13.8 (Magga-samyutta,
Vihara-vagga, Sutta 2), icchamaham
bhikkhave temasam patisalliyitum; Samyutta-
tika IT 406. The Sanskrit of Haribhadra reads
“two months” (dvau masau), but the Tibetan
of both the Vyakhyayukti and of Haribhadra
reads “three months” (zla ba ... gsum). Chizen
Akanuma, The Comparative Catalogue of
Chinese Agamas and Pali Nikayas, [Nagoya,
1929] Delhi, 1990, p. 236, does not list any
parallels to the two Vihara-vagga suttas in the
Chinese Samyuktdgama or elsewhere in the
Chinese Agamas.

13 The question raised (see above, n. 4) is ¢i’i
phyir bcom ldan 'das zla ba phyed dan gsum
nan du yar dag par ’jog par mdzad pa.
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athayusman mahakosthilah
yendayusmarn  chariputras tenopaja-
gama, for which the Pali counterpart is
ayasma mahakotthito yenayasma
sariputto  tenupasarnkami (Samyutta-
nikaya 11 112.27).14 The verse

commentary gives fifteen reasons for
going into the presence of another.

The verses for the first three topics are
available in Sanskrit, since they are cited
(without attribution) by Haribhadra n
his Abhisamayalamkaraloka.'> Hari-
bhadra resided at the Trikiataka Vihara
during the reign of King Dharmapila,
that is, in the latter half of the 8th
century. In his Abhisamayalamkaraloka
he gives altogether five citations of
verses from the Vyakhyayukti (along
with karikas from the Abhidharmakosa).
These references, along with those of the
ArthaviniScayanibandhana, show that
the Vyakhyayukti was studied (along
with the other works of Vasubandhu) in
the great monasteries of Northern India
during the reign of Dharmapala.

Is Vasubandhu the author of the prose
and the verses, or is he quoting earlier
sources? Most probably he is citing
samples of an earlier exegetical tradition
on canonical phrases. Is Haribhadra
citing Vasubandhu, or the -earlier
tradition? This cannot be said, although
we suspect the former. At any rate, there

14 Vasubandhu’s citation (43b6) reads tshe dari
ldan pa gsus po che chen po tshe darn ldan pa
Sari’i bu ga la ba der son rio.

15 We use two editions: Wogihara = U.
Wogihara (ed.), Abhisamayalamkaraloka
Prajiiaparamitavyakhya, The Work of
Haribhadra, Tokyo, 1932 [1973]; Vaidya =
P.L. Vaidya (ed.), Astasahasrika
Prajriaparamita with Haribhadra's
Commentary called Aloka (Buddhist Sanskrit
Texts 4), Darbhanga, 1960.
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are discrepancies between Haribhadra’s
Sanskrit and the Tibetan of the
Vyakhyayukti, and it is clear the verses
are drawn from different manuscript
traditions if not from different texts.

In Section I, we give English translations
from the Vyakhyayukti. In Section II, we
give the Tibetan text from the
Vyakhyayukti, based on three editions of
the Tanjur, plus the Sanskrit from the
Abhisamayalamkaraloka along with its

Tibetan translation (Peking edition
only), and the regrettably brief
commentary from Gunamati’s

Vyakhyayukti-ttka (Peking and Derge
editions).

I. Translations
1. Why the Buddha travelled from place
to place

It should be known that Buddhas travel
and wander for seven reasons:!6

[1] to “tame” the residents of different
regions (desantara);

[2] to satisfy the residents there;

[3] to keep the hearers (§ravaka) from
staying too long in one place;

[4] to demonstrate non-attachment to
one place;

[5] to transform different regions into
shrines (caitya);

[6] to generate merit (punya) for
numerous beings who would see and
visit those [shrines];

[7] to appease disasters
epidemics (iti), drought, etc.

such as

16 Note that here the text has Buddhas in the
plural (saris rgyas rnams). Elsewhere there is
no plural marker, and the Sanskrit verse is in
the singular.



The summarizing
(samgrahasioka):

VEIses

The Buddha travelled and wandered

[1] in order to “tame” different regions;
[2] to satisfy the inhabitants there;

[3] to have the hearers change their
place of residence;

[4] to demonstrate non-attachment;

[5] to fill different regions with shrines;
[6] and thereby enable the inhabitants
[to make] merit;

[7] and to appease epidemics and the
like.

2. Why monks travelled from place to
place ‘

It should be known that hearers

(s§ravaka) travel for fifteen reasons:!?

[1] Because five faults (adinava) have

been taught. As the Blessed One has said

(uktam hi bhagavata): “There are five

faults in staying too long in one place:
(a) one has many tasks and many
duties (bahukrtyah bahukaraniyah);
(b) one has many possessions and
objects (bahubhandah bahiipa-
karana);
(c) one becomes attached to a place,
and clings to a place;
(d) one becomes attached to a home,
and clings to a home;
(¢) on leaving one
attachment.”

leaves with

17 Since the enumeration of the items is not
entirely clear in the different versions, we
follow Vasubandhu’s prose which lists fifteen
distinct items, each ending with the phrase
phyir dan. While the Tibetan of Haribhadra
can be construed to give fifteen, the Sanskrit
cannot, without adding items under the “etc.”
(adi of pada b). The difficulty lies in nos. 3 to
6 of our enumeration: the other items are
straightforward. For a comparison of the texts
see the Table at the end of this paper.
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[2] because of a lack of robes (civara),
etc; i

[3] because of being tormented by
discontent (arati);

[4] because of being afflicted with
illness (roga);!®

[5] because of being afflicted by passion
(raga);

[6] because body and mind are
tormented by others, by the deeds of
humans and non-humans;!?
[7] out of a desire for
(labhadi);?°

[8] out of fondness (priyata) for others;

[9] out of compassion (anukampa) for
others;

[10] out of

(gurugaurava);
[11] in order to see wonders in [other]
lands;

[12] in order to attain to distinction
(visesa) in good qualities (kusalapaksa);
[13] in order to confess transgression
(apatri);

[14] in order to worship the Three
Jewels (triratna);

[15] in order to pay homage to shrines
(caityavandana).

gain, etc.

respect for a teacher

The summarizing verses
(samgrahasioka):
[11 The five faults (pafic-

adinava), [2] the lack [of robes
and requisites] ([ctvaradi]
vaikalya);

18 No. [4] is not mentioned in the verse
versions, and must be subsumed under the
“etc.” (adi).

19 No. [6] is not mentioned in the verse
versions, and must be subsumed under the
“etel’ (adi).

20 The “etc.” (la sogs pa = adi) here might
refer to the stock compound labhasatkara-
Sloka: “gain, honour, and praise”.
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[3] Torment by discontent
(arati), [4] illness (roga), [5]
passion (raga), [(6) or by
others];

[7] Desire for gain, etc.

(labhaditrsna), [8] fondness
(priyata);

[91 Compassion (anukampa);
[10] respect for a teacher
(gurugaurava);

[11] Because of marvels
(kautzhala); [12] to realize

distinction (viSesartha);

[13] Because of transgression
(apatti); [14] to worship the
Gems (ratnakarana);

[15] In order to pay homage to
shrines, etc. (caityadivandan-
artha): [For these reasons] a
monk travels.

3. Why the Blessed One spent periods in
seclusion

The Blessed One spent a fortnight and
three months in seclusion in order to
cause his hearers (§ravaka) to appreciate
him - [through his absence].2! Herein:

SIESSisE ot that
compassion is weak;
It is not that I am stingy with the
dharma;22

It is not that I have the “teacher’s
fist”;23

now my

21 The verb here rendered as “appreciate” is
Tibetan skom pa, Sanskrit pari \trs: to long
for, desire, thirst, etc. .

22 dharmamatsarya is one of the five
matsaryas listed in both Pali and Sanskrit
texts.

23 dcariyamutthi is mentioned at e.g.
Dighanikaya 11 100, Samyuttanikaya V 133,
Jataka 11 221, 250, Milindapafiha 144, and in
Sanskrit at Mahaparinirvanasatra (ed. E.
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It is not that I lack capability;

It is not that I am in a state of
suffering;

It is not that I am finished ‘with
teaching;

It is not that I expect anything
from you:

But because my trainees are not
capable of knowing me?4

And because they lack respect
Therefore I should not teach”.
Knowing this, in order to cause
[the disciples] to appreciate him,

The Blessed One went into
seclusion
For a fortnight and for three
months.

4. Fifteen motives for going into the
presence of another??

[1] For merit
wisdom (jAana),

(punya), [2]
[3] material

gain (amisa), [4] protection
(trana);

[5] For pleasure (nandi), [6] to
seek a chance to harm
(avataragavesana);

Waldschmidt) § 14.14. See Etienne Lamotte,
L’Enseignement de Vimalaktrti
(Vimalakirtinirdesa), Louvain, 1962, pp. 267,
347.

24 Gunamati comments: “Those to be trained
are not capable of knowing me: because when
the Dharma is taught, [their] faculties are not
yet ripe (aparipakvendriya), because when
listening to the Dharma being taught, they do
not have respect—for that reason (hetu) [the
Buddha] realized he should not teach, and, in
order to cause them [the trainees] to appreciate
him, he went into seclusion for a fortnight and
for three months.”

23 There is no Sanskrit citation of the verse to
consult, and no prose to clarify the verses.
Sanskrit terms given in parentheses are
standard equivalents of the Tibetan.



[7] From friendship (mitrata),
[8] gratitude (krtajiia), [9] [to
seek out one] worthy of gifts
(daksineya); -

[10] From compassion for the
one [one wvisits] or [11] for
others [connected with him];20
[12] From fear (bhaya), [13, 14]
for the two spectacles
(kutithala),?? [15] and to follow
another: For these fifteen
motives, it is said “went in to
the presence”.

26 The additions in brackets are based on
Gunamati’s commentary. Note that Gunamati
has s7iin brtse where the Vyakhyayukti has, in
all editions, giiis brtse.

27 Itad mo giiis: we do not have any
explanation of the “two spectacles”.

19
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II. Texts
1. Why the Buddha travelled from place to place
Vyakhyayukti (D §i 39bl; G si 57a6; P si 44b3)

sans rgyas rnams rgyu Zin gSegs pa ni rgyu bdun dag gis rig (G57b) par bya ste/ yul gzan
na 'khod pa mams 'dul ba’i phyir dav/ de na ’khod pa rnams skom par bya ba’i phyir
dan/ fian thos rnams gcig na ha can yun rin du gnas pa spans pa’i phyir dan/ fiid de la
chags pa mi mna’ bar yan dag par bstan pa’i phyir dan/ yul rnams mchod rten du "gyur
ba’i phyir dan/ srog chags man po rnams de’i drun du blta ba dan "gro ba la sogs pas
bsod nams bskyed pa’i phyir dan/ yams kyi nad dan than pa la sogs pa’i skyon rab tu i
bar bya ba'i phyir ro// bsdus pa’i tshigs su bcad pa ni//

yul gzan 'dul bar bya phyir dan// de na ’khod pa skom?® bya’i phyir//

fian thos du ma gnas bya’i phyir// chags pa mi mna’ bstan phyir dan//

yul rnams mchod rten 'gyur bya'i phyir?*// lus can rnams kyi bsod nams phyir//

yams nad la sogs Zi bya’i phyir’%/ sans rgyas rgyu Zin gsegs par mdzad//
Haribhadra (Wogihara 7.18; Vaidya 271.29)

atha va:
deSantaravineyartham tatsthanam tarpandya ca
Sravakanekavasartham andsaktim ca darsayan//
desanam caityabhavartham punyartham caiva dehinam
ityadiSamanartham ca buddhas carati carikam// iti/

Haribhadra (Tibetan, P5189, Vol. 90, Ser phyin cha, 8a4)

yan na
yul gZan gdul bar bya phyir dan// de nas (gnas?) skom pa bskyed phyir dan/
Aan thos gnas man bya phyir dan// chags pa med par bstan pa dan//
yul rnams mchod rten bya phyir dan// "gro ba’i bsod nams don fiid dan//
yams la sogs pa Zi don du// sans rgyas rgyu bar mdzad pa yin//

2. Why monks travelled from place to place
Vyakhyayukti (D39b5; G57b4; P44b8)

28 skom GP : bsgom D.
29 oyur bya’i phyir GP : 'gyur phyir dan D

0 7i bya’i phyir DG : Zes bya'i phyir P. We adopt Zi bya'i phyir on the basis of the preceding prose
(rab tu Zi bar bya ba’i phyir). Similarly, we follow Wogihara's samandartham against Vaidya's
jRapanartham, as also Wogihara’s iti = yams nad against Vaidya’s iti. The line refers to such events as
the Buddha’s visit to Vai$ali to put an end to an epidemic, as related in the Pali Ratana-sutia, the
Mahavastu, the Mahamantranusarini-sitra of the Nepalese Paficaraksa, and the Tibetan

Vaisalipravesa-mahasiitra: see Peter Skillmg, “The Raksa Literature of the Sravakayana”, Journal of
the Pali Text Society XVI1 (1992), pp. 128-29.
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fian thos dag ni rgyu beo Ilna dag gis rgyu bar rig par bya ste/ ji skad du bcom ldan ’das
kyis3! fies dmigs liia dag ste/ ha can yun rif du gnas na bya ba mar Zir byed pa mar ba
yin pa darn/ snod spyad (P45a) man Zin ’tshog chas®? man ba yin pa dan/ gnas la ser sna
byed cin gnas la Zen pa yin pa dan/ khyim la ser sna byed cin khyim la Zen pa yin pa dasn/
chags pa dan bcas bZin du gnas de nas ’gro bar byed do Zes 'byurn ba’i fies dmigs lna.
bstan pa’i phyir dan [cp. AN III 258] / de bZin du chos gos (G58a) la sogs pa dan mi
ldan pa’i phyir dan/ mi dga’ bas gnod pa’i phyir dar/ nad kyis gzir ba’i phyir dan/ ’dod
chags kyis gzir ba’i phyir dan/ mi dan mi ma yin pas byas pas gZan gyis lus dan sems la
gnod pa byed pa’i phyir dan/ rited pa la sogs pa 'dod (D40a) pa’i phyir dan/ gZan la
dga’ ba’i phyir dan/ gzan la shin brtse? ba’i phyir dai/ bla ma la Ze sa bya ba’i phyir
dan/ yul la sogs pa la ltad mo Ita ba’i phyir dan/ dge ba’i phyogs khyad par du bya ba’i
phyir dav/ ltur ba bsags pa’i phyir dan/ dkon mchog gsum la bkur bsti bya ba’i phyir
dan/ mchod rten la phyag 'tshal ba’i phyir ro// bsdus pa’i tshigs su bead pa ni/

fies dmigs lna dan mi ldan dan// mi dga’ nad chags gnod pa’i phyir//

riied sogs sred dan dga’ ba dan// siin brtse bla ma Ze sa dan//

ltad mo khyad par bya phyir dan// bturi ba dkon mchog bkur sti’i phyir//

mchod rten phyag ni bya ba’i phyir// dge slor rgyu Zin ’gro bar byed//

Haribhadra (Wogihara 11.15; Vaidya 274.19)

paficadinavavaikalyaratiragadighattitah
labhaditrsnapriyata 'nukampagurugauravaih//
kautihalad visesartham apattya ratnakaranat
caityadivandandrtham ca bhiksus carati carikam// iti/

Haribhadra Tibetan (cha 11b5)

fies dmigs Ina dan ma 'byor dan// mi dga’ chags dan yid mi bde//

‘thab dan riied sogs sred dan 'dza’// brtse dan bla ma la gus dan//

no mishar khyad par don phyir dan// lturi darn dkon mchog rgyu dan ni//
mchod rten la sogs phyag bya’i phyir// dge slon rgyu bar byed pa yin//

3. Why the Blessed One spent periods in seclusion

Vyakhyayukti (D40a3; G58a5; P45a7)

bcom ldan ’das zla ba phyed dan gsum nan du yan dag par ’jog par mdzad pa ni fian
thos rnams skom par bya ba'i phyir te/ 'dir/

31 kyis D : kyi GP.
32 'tshog chas DG : mtshog chas P.
33 siiin brese D : siin rtse GP.
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da ltar na ni siiin brise ba// mi chun chos la’an ser sna med//

dpe mkhyud med cin mi nus med// nia ni sdug bsnal ran biin min//

fia yi3* bstan pa ma zad la// khyed las re ba’ar yod min te//

(P45b) ’dul bas na’i Ses mi nus sin// gus dan becas pa’an med pas na//
des na bstan par mi bya bar// mkhyen cin skom par bya ba’i phyir//
zla ba phye dan gsum dag tu// bcom ldan nan du yan dag 'jog/%’

ces gsuns ba lta bu’o//

Haribhadra (Wogihara 983.11; Vaidya 554.9)

na krpamandatedanim na ca me dharmamatsarah
nacaryamustirnasaktir na ca me duhkhastlata//

na ca me nisthitam sastram tarkayami tavantikat

ajadatum na ca me Sakta vineya na ca sadarah//

na desayami yeneti jidpayan paritarsayan

dvau masaw’® pratisamlino bhagavan ardham eva ca// iti nyayat ...

Haribhadra Tibetan (cha 421a3) .

da ltar na ni siin rje las// Rams min chos la’an ser sna med//

dpe mkhyud med cin mi nus min// na ni sdug bsnal ran bZin min//

na’i bstan pa mi zad la// khyed la re ba’an yod min gyis//

gdul byas na ni Ses mi nus// gus dan beas pa’an med pas na//

des ni bstan par mi bya bar// mkhyer ciri skom par bya ba’i phyir//

zla ba phyed dan gsum dag tw/ bcom ldan nan du yan dag ’jig (read ’jog)//

4. Fifteen reasons for going into the presence of another
Vyakhyayukti (D40a5; G58b2; P45b2)

bsod nams ye Ses zan zin bskyab’7// dga’ dan klan ka’® btsal ba dan//
bses3? dan byas gzo yon gnas dan// de dan gZan dan gfiis brtse dan//
'jigs dan ltad mo giiis dan ni// gZan gyi rjes su 'bran ba’i phyir//
rgyu ni beu dan Ina rnams kyis// son ba yin par rab tu 'dod//

de ni ci rigs par rig par bya’o//

5. Vyakhyayukti-tika, sems tsam i, D155a3; P19b3

3 ha yiD : na'i GP.

35/D': not in GP.

36 We suggest reading here trimasan, which would agree with all Tibetan versions as well as the
Samyuttanikaya.

37 bskyab GP : skyabs D.

38 klan ka GP : glan ka D.

39 pses GP : ses D.
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’gro ba la sogs pas® Zes bya ba la/*! sogs pa’i sgras ni bsien bkur dar phyag bya ba la
sogs pa gzun ro// than pa la sogs pa’i Zes bya ba la/*? sogs pa’i sgras ni mi ma yin pa la
sogs pa'i 'jigs pa®? gzun no// nad chags gnod pa’i phyir Zes bya ba la/ chags Zes bya ba
ni ‘dod chags so// gdul bas na’i Ses Zes bya ba rgyas par 'byun la/ gdul bas na'i ses mi
nus pa ni chos bstan pa la dbar po ma smin pa’i phyir ro// chos bstan pa mian pa la gus
pa* dan bcas pa 'an®> med pas na rgyu des na bstan par mi bya bar mkhyen Zin de dag
skom par bya ba’i phyir zla ba phyed dan gsum dag tu Fes bya ba rgyas par gsuns so//
byas gzo Zes bya ba ni byas pa gzo ba Zes bya ba’i tha tshig go/ de dan gZan la sfiin brise
dan Zes bya ba la/ de la siin brtse ba ni gan dan gan gi drun du ‘gro ba la’o// géan la
Shin brtse ba ni de dan "brel ba la’o// de giiis la siiin brtse bas so//
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40 pas D : pa P.
41/D : not in P.
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Table for Topic 2
VyY1 = Vyakhyayukti prose list; VyY2 = Vyakhyayukti verse list; H1 = Haribhadra, Tibetan; H2 =
Haribhadra, Sanskrit.

[1] VyY1 fies dmigs Ina bstan pa’i phyir dan: VyY?2 fies dmigs Ina; H1 fies dmigs lna; H2
paficadinava

[2] VyY1 chos gos la sogs pa dan mi ldan pa’i phyir dan: VyY2 mi Idan; H1 ma ’byor;
H2 vaikalya

[3] VyY1 mi dga’ bas gnod pa’i phyir dan: VyY2 mi dga’; HI mi dga’; H2 arati

[4] VyY1 nad kyis gzir ba’i phyir dan: VyY2 nad; Hl—; H2— (or include under
adighattitah?)

[5] VyY1 ’dod chags kyis gzir ba’i phyir dan: VyY2 chags gnod pa’i phyir; H1 chags;
H2 raga

[6] VyY1 mi dann mi ma yin pas byas pas gZan gyis lus dan sems la gnod pa byed pa’i
phyir dan: VyY2—; H2: include under adighattitah? H1 has here yid mi bde / ’thab dan.
yid mi bde = daurmanasya; "thab = kalaha.

[7] VyY1 rited pa la sogs pa *dod pa’i phyir dan: VyY2 riied sogs sred; HI riied sogs
sred; H2 labhaditrsna

[8] VyY1 gZan la dga’ ba’i phyir dan: VyY2 dga’ ba; Hl ’dza’ (= mdza’, priya, mitra,
anunaya, prema); H2 priyata

[9] VyY1 gZan la siin brtse ba’i phyir dan: VyY2 siiin brtse; H1 brtse; H2 anukampa

[10] VyY1 bla ma la Ze sa bya ba’i phyir dan: VyY?2 bla ma Ze sa; H1 bla ma la gus; H2
gurugaurava :
[11] VyY1 yul la sogs pa la Itad mo Ita ba’i phyir dan: VyY2 ltad mo; H1 fio mtshar; H2
kautiihalad

[12] VyY1 dge ba’i phyogs khyad par du bya ba’i phyir dan: VyY2 khyad par bya phyir
dan; H1 khyad par don phyir dan; H2 viSesartham

[13] VyY1 ltun ba bsags pa’i phyir dan: VyY?2 btun ba; H1 ltun; H2 apattya

[14] VyY1 dkon mchog gsum la bkur bsti bya ba’i phyir dan: VyY2 dkon mchog bkur
sti’i phyir; H1 dkon mchog rgyu dan ni; H2 ratnakaranat

[15] VyY1 mchod rten la phyag “tshal ba’i phyir ro: VyY2 mchod rten phyag ni bya ba’i
phyir; H1 mchod rten la sogs phyag bya’i phyir; H2 caityadivandanartham
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