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Abstract

Pathamasambodhi is widespread in at
least 5 countries in Southeast Asia.
Hundreds of manuscripts and not less
than 10 versions have been
discovered. They are composed in 4
languages: Pali, Mon, Cambodian and
Tai, including Tai vernaculars:
Siamese Thai, Northern Thai,
Northeastern Thai, Lao, Tai Lue, and
Tai Khoeun. The styles of
composition dramatically  vary
between detailed enumeration and
concision, prose and verse, translation
in the style of nmissaya and non-
nissaya, single language and dual
languages—Pali and another
language. The comparative study of
the different versions, with emphasis
on their content, reveals their relation
and the evolution of Pathama-
sambodhi. The Pali version found in
the Lanna region is the oldest
complete version. It is probably the

' I am grateful to Oscar von Hiniiber for
reading a draft of this paper and giving
useful  suggestions, to Jacqueline
Filliozat for providing useful
information, and to Anatole-Roger
Peltier and Oliveier de Bemon for
making copies of manuscripts written in
Tai Khoeun and Cambodian respectively.
? Lecturer, Department of Thai, Faculty
of Arts, Chulalongkorn University,
Bangkok, Thailand.
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original version, which not only is
rendered to Tai Lue, Tai Khoeun; Lao
and Northern Thai, but evolved over
centuries to become the three newer
Pali recensions which later were
rendered to northeastern Thai, Mon and
Siamese Thai. The latter version was
finally rendered to Cambodian. The
content of Pathamasambodhi was
gradually enhanced in three phases
with different genres: 1) the legend of
the Siddhattha Bodhisatta in the Pali of
the Lanna region, the Northern Thai,
the Lao, the Tai Khoeun and the Tai
Lue versions; 2) the legend of the
Gotama Buddha in the two late Pali
versions as well as the Mon and the
northeastern Thai versions; and 3) the
legend of the Gotama Buddha’s sasana
or teaching in both Pali and Siamese
Thai versions by His Supreme
Patriarch Prince Paramanujitjinorot and
the Cambodian version. The Northern
Thai version is the transition link
between the first and the second phase.
The result of this study also provides
the genesis of Pathamasambodhi.

Abbreviation

CS Cilasakargja “the Little
Era”(= AD — 638)

AD Anno Domini

BE Buddhist Era (= AD + 543)

CBD Cambodian version of
Pathamasambodhi

LAO Lao version of Pathama-
sambodhi

LPL Lanna Pali version of
Pathamasambodhi

LPR Late Pali Recensions of
Pathamasambodhi

LPRa Late Pali Recension of
Pathamasambodhi with
16—19 chapters
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LPRDb Late Pali Recension of
Pathamasambodhi  with
22 chapters

Late Pali recension of
Pathamasambodhi  with
30 chapters composed by
Prince Paramanujitjinorot
Lao verse wversion of
Pathamasambodhi

Mon version of Pathama-
sambodhi

Northeastern Thai version
of Pathamasambodhi
Pali-Lao nissaya version
of Pathamasambodhi
Siamese Thai version of
Pathamasambodhi
composed by
Paramanujitjinorot
Tai Khoeun version of
Pathamasambodhi
Thai Lue wversion
Pathamasambodhi
Thai Lue concise
subversion of Pathama-
sambodhi

Thai Lue enumerated
subversion of Pathama-
sambodhi

Thai Yuan version of
Pathamasambodhi

Thai Yuan concise
subversion of Pathama-

sambodhi

Thai Yuan enumerated
" sub-version of Pathama-
sambodhi :

LPRec

LVV
MON
NET
PLN

SMT

Prince

TKN
T of

EE

TLE

TY

TYC

TYE

Introduction

For Buddhists the existence of the
Gotama Buddha is much less
important than his teachings; this is
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suggested in his words to Ananda a
while before his death:

maya dhammo ca vinayo ca desito

pannatto so vo mamaccayena satthd
yatha. (D. 11. 141)

“The dhamma which I have preached
and the vinaya which I have set forth
will be your teacher soon after I am
gone.”

This is why there is no complete
hagiography of Gotama Buddha found
in either a Buddhist canonical text or
non-canonical text. Among the
biographical literature on Buddha, the
Lalitavistara of Sarvavasativadin, the
Buddhacarita of Asvaghosa, the Mala-
lankaravatthu ~of Burma, and
Pathamasambodhikatha of His
Patriarch Prince Paramanujitjinorot
are very well known by scholars.
However, the stories of Gotama
Buddha as a single piece of literature

are fewer in number than the Jataka
stories.

The original meaning of
Pathamasambodhi is nothing else but
the life story of Buddha. Its literal
meaning is “the recent Perfect
Enlightenment (of the Buddha)”. It is
puzzling why the whole text of
Pathamasambodhikatha by Prince
Paramanujitjinorot does not focus
only on the struggle of the Bodhisatta
for Enlightenment as its title suggests
but on the complete life story of the
Buddha. An assumption is that apart
from Prince Paramanujitjinorot’s
Pathamasambodhikatha, there exist
other versions of Pathamasambodhi.
The content of the very old version
should coincide with its title,
Pathamasambodhi.



Louis Finot is the first to mention, in
AD 1917, the manuscript of
Pathamasambodhi written in Lao.
With the passage of time, more
manuscripts in various versions of
Pathamasambodhi were reported. In
AD 1944, Sthirakoses and S. Salitul
mentioned two Pali versions: the
Prince Paramanujitjinorot’s version
and the older one. In AD 1968,
George Ccedés wrote about the Thai
Yuan or the Northern Thai version
and the other Pali version. In AD
1987 Anatole-Roger Peltier
mentioned the Tai Khoeun version.
In the same year, Nattinee
Phromkerd published her study of the
Mon version. Her research also
inspired Canya Khongcarern to
discover and study the Isan or
Northeastern Thai version, in AD
1989. Bampen Rawin transliterated
and first published the Thai Yuan
version in AD 1989, and nine years
later he again transliterated its
concise version written in dual
languages: Pali and Thai Yuan. In
AD 1992, the Center for Promotion
of Arts and Culture, CMU discovered
the very old Lanna Pali version. In
AD 1999, Prah Maha Jana
Dhammadhajo transliterated the Lao
version, which was written in verse.
In AD 2001, Kumiko Kato and Isra
Yanatan reported the Tai Lue
version. Moreover, Ecole Francaise

d’Extréme-Orient (EFEO) discovered

the Cambodian version, which no
one had ever heard of before. Many
manuscripts, such as the Lao, the Tai
Lue, and the Tai Khoeun versions
have not been studied yet.

who mentioned
George Ccedés

Among  those
Pathamasambodhi,
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(1968) is the pioneer in the
comparative study of the different
versions of Pathamasambodhi. His
article, “Une Vie Indochinoise du
Buddha: La Pathamasambodhi”,
published in 1968, contributes
significantly to the history of Buddhist
literature. By  studying some
manuscripts, mainly written in Pali
and another written in Thai Yaun,
Ceedes claims that Pathamasambodhi
is the Southeast Asian version of the
Buddha’s life story. He also assumes
its evolution, which caused Prah Maha
Surapol Singkirat (1998) to later do
the model of the evolution of the Pali
version. My study owes a lot to the
above mentioned people. By studying
as many manuscripts as circumstances
allowed, a much clearer picture of the
relation among the various versions
and the evolution of Pathama-
sambodhi is presented, which is the

main point of discussion of this
article.

The Manuscripts

A considerable number of manuscripts
of Pathamasambodhi and recensions
have been reported by researchers.
The regions where Pathamasambodhi
has been discovered is quite a big
area, covering Sibsongpanna in the
south part of China, Chiang Tung in
Shan State in Burma, Lao, Cambodia
and in the northern, northeastern and
central part of Thailand. Each
manuscript of  Pathamasambodhi
provides a piece of the jigsaw to form
the whole picture of Pathamasam-

bodhi in different dimensions. To
present the whole picture of Pathama-

sambodhi, I would like to briefly give
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more details about the manuscript of
each version.

1. The Lanna Pali Version
(LPL):

The Preservation of Northern Thai
Manuscripts Project (1992) and the
Social Research Institute, CMU
reported  that  three fragment

manuscripts are kept at Jalwa#iu
[watlajhin], Lampang Province. The
first manuscript, written in CS 936,
consists of 3 of 4 bundles; bundle no.
1, no. 2, and no. 3, have been
discovered but the last bundle, bundle
no. 4, has not been found yet. The
second and the third manuscripts
were written in the same year, CS
954. The only bundle, no. 1 of the
second manuscript, has been found,
and bundles no. 2, no. 3 and no. 4 of
the third manuscript have been found.

According to the Preservation of
Northern Thai Manuscripts Project,
there is no complete Pali version
found in Lanna. It should be
considered whether the manuscript

CS 954, kept at Jalnaiu [watlajhin]
is really a fragment manuscript. The
colophons of all 4 bundles show the
same passage with little variation as
follows:
Wanld wee o lullsn
mineh  dowaylud  aundm
Cynen fiUsamdnsdnliag
NFwsSIGa ¢ Wlaan
(a
[cunlasakkaraatdaj 954 taunajpii
ruanmawtau Pathamasambodi 2ub

aasikaamiitkdaamiiprasaathasattha

asaapwajkhamchuusaatsania prac
awtdothaw 5 phanwatsialee]

“The year 954 of Culasakkarija in the
Ruangmaw year, the wupasika called
Mukda had Pathamasambodhi written
to support Buddhism so that it would
last till the year 5000.”

It is most important that the first word
of bundle no. 2 is the continuation of
the last words of bundle no. 1. The last
line of bundle no. 1 is as follows:

Yojanappamane thane aganta
pathavigatam  nidhidassana-
samattham  gahapatiratanam
patu bhavati. Aggamahesiya...

“The householder-gem, who is capable
of seeing the treasure which flows
beneath the earth even if it is a yojana
deep, was born. Of the chief queen...”

And the first line of bundle no. 2 is as
follows:

...kucchimhi nibbattetva
sa(ka)larajjaman(uss)asasana-
samatthajetthaputta-
sankhatam

parinayakaratanam patu -
bhavati. :

“...The adviser-gem, who is the eldest
son that came out from the womb (of
the chief queen) and is capable of
teaching all men and kings, was born.”
Having read all the 4 bundles of the
manuscript written in CS 954, I have
come to the conclusion that they are

> It had been predicted that the year 5000
(BE 5000) would be the end the end of the
Gotama Buddha’s religion.



one single manuscript of the same
set. It is the oldest and the most
complete manuscript of Pathamasam-
bodhi known to date.

There are two other fragment
manuscripts preserved at Rajja-
mangalabhisek National Museum,
Chiangmai Province. One is the
oldest but is a fragment written in CS
839; the other is undated but Jaa3usy

(3eeviides  [watsiibunrianthia-

$59j] is inscribed on its cover. Their
texts show that they are the same
version of those kept at Yaluaniu
[watlajhin].

2. The Late Pali Recensions
(LPR)

Apart from the Lanna Pali version,
three later Pali recensions have been
found.

2.a The 16-19 Chapter
Recension (LPRa)

This recension consists of 15 to 19
paricchedas or chapters. The
variation of the total number of the
chapters is due to the fact that one or
more new chapters were added at the
begining or the end of each
recension. (Ceedés 1968: 220) At
least five complete manuscripts are
reported. Three = manuscripts are
mentioned by George Ceedés (1968),
and two others are reported by Prah
Maha Suraphol Singirat (1998). The
first manuscript, which is undated, is
kept at Ecole Francaise d’ Extréme-
Orient (EFEO) in Hanoi. The second
manuscript, which used to be kept at
Wat Roka, is kept at the National
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Museum in Phnom Penh. The third
one, belonging to Princess Somavadei,
is now lost. (Ceedes in press: xxii).
The forth manuscript written in BE
2331 is kept at Mandiradhamma

Chapel (vauaudiassssu) in the Royal

Palace, Bangkok. The last one, of
which the call no. is 2195, is kept at
the National Museum, Bangkok.

2.b The 22 Chapter Recension
(LPRb)

Only one manuscript of this recension
has been found. It is mentioned by
several Thai scholars: Sthirakoses and
S. Salitul (1994: (14)), Kasem Bunsri
(1957: 183-4), Natthawut Suddhi-
songkram (1972: 496), and Prah Maha
Suraphol Singkitrat (1998: 27-9)*.

2.c The 30 Chapter Recension
(LPRc)

This Pali recension is clearly edited

and composed by Prince
Paramanujitjinorot. Not less than
seven complete manuscripts have

been found. Except one in Mon script,
all are in Khom script. Five
manuscripts are preserved at the
National Museum in Bangkok.

Another one is kept at Yawssigawy
[watprachgettiphon], Bangkok, and
another is

kept at Jagns1na

[watsuthaawaat], = Mahasarakham

* According to Prah Maha Suraphol
Singkirat (1998), this manuscript is kept
in the National Library in Bangkok. Its
call no. is 2233 and is kept in cabinet no.
10, compartment 2/2, but it has not been
found.
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Province. It was first published in
AD 1994.

Plenty of fragment manuscripts are
mentioned by Cceedés (1968) and
Filliozat (n.d.) and are recorded in
title cards of the National Library,
Bangkok. It is too hard to classify to
which recension each manuscript
belongs.

3. The Mon Version (MON)

Two fragment manuscripts are kept
at Ia@aa5n [watkhopkhaaraam],

Ratjaburi Province. One comprises 7
bundles, bundle no. 2-8, and the
other consists of bundles no. 1-9, but
they are compiled from different sets.
These two manuscripts are not those
which Nattinee Phromkerd (1987)
studied for her MA thesis. Filliozat
(n.d.) also mentioned three fragment
manuscripts kept in EFEO. A more
complete manuscript, consisting of

12 bundles, is kept at Iaenatueaviie
[watsaalaadeennia], Pathumthanee

Province. All manuscripts
translated from the Pali version.

are

4. The Cambodian Version
(CBD)

EFEO-FEMC (2001: 1) lists seven
complete and three fragment
manuscripts of Pathamasambodhi
written in Cambodian. They are kept
in the library of EFEO, the National
Library, and the National Museum in
Phnom Penh, and several monasteris
in Cambodia. One more manuscript,
written in BE 2489, which is not on
the list of EFEO-FEMC, is kept at
- Wat Saravantejo. Its call no. is
F.EM.C. 12 iii 1. One copy of CBD
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consists of 30 bundles, and another of
31 bundles. The variation in number is
due to the fact that the last bundle,
with the title Singattaracetiya, was
added to the second copy. Moreover,
the story of Visakhapija and
Maghapiija are added at the beginning
of some manuscripts.

5. The Siamese Thai Version
(SMT)

There are a number of this version.
Prince Paramanujitjinorot translated it
from his own LPRec. The date of the
translation is unclear but should not be
before BE 2388, the year in which he
finished the LPRc.

6. The Thai Yuan or Lanna Thai
or Northern Thai Version (TY)

This version has two sub-versions: the
detail enumeration version comprising
seven chapters (TYE) and the short
summarized version in only one
bundle (TYC). A large number of
manuscripts of TYE were found by
the Preservation of Northern Thai
Manuscripts  Project  (1992) at
monasteries in every province, except
Uttaradit Province, in the northem

part of Thailand. The Lao
Preservation of Manuscripts
Programme (1995-6) found one
manuscript in  Lao. The oldest

manuscript of the TYE is one which is
now preserved at daviuwman
[watbaanluk], Lampang Province. It

was written in CS 1142. Bampen
Rawin transliterated a manuscript of
both the TYE and TYC. The

manuscript of the former is kept at i@
#uunl  [watkink€ew], Chiangmai



Province, but he did not give any
details about the latter manuscript.

7. The Northeastern Thai or
Isan Version (NET)

Canya Khongcarern (1989) studied
the manuscript consisting of 30

bundles - kept at alninasaing
[watmajthoonsawaan], Ubonratja-
thanee  Province. Canya also
mentioned two fragment manuscripts
kept at 901430 [watbagwat], in the
same province and another kept in ia
uniag [watbokndoj], Yasothomn
Province. At present, the manuscript
of Jalninaain [watmajthoon-

sawaan)] is now lost. I found a nearly

complete manuscript consisting of 31
bundles at Yatiueau [watbaan-

doon], Ubonratjathanee Province:

only some folios of the last part of
bundle no. 8 are lost. Other
manuscripts have been found: one at
N1 [watbaangiw], Khonkaen
Province, three at the Rajjamanggala-
bhisek National Library, Chiangmai
Province, and ten at the National
Museum in  Nakhon Phanom
Province. All are fragments. The
NET is a quite new version. The
colophon of many manuscripts
suggests that none was written before
AD 1920. The date of scribing is
given in BE instead of CS. It is
possible that they were copied from
the original manuscript of the Lao

Kingdom. The manuscripts, with 30—

31 bundles written in the Lao
language, which were found in the
Lao Kingdom, may be the same
Version.
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8. The Lao Version (L)

8.a The Pali—Lao Nissaya (PLN)

Louis Finot (1917), Pierre-Bernard
Lafont (1959), Thao Kéne (1958), The
National Culture Research Institute or
NCRI (1988), the Royal Institute of
Lao (cited in NCRI 1988), and the
Lao Preservation of Manuscripts
Programme (1995-6, 1996, 1998)
mentioned a large number of
manuscripts found in the Lao
Kingdom, but no details are given.
The number of bundles varies from 1
to 31, but a lot of manuscripts consist
of ten bundles. It is possible that there
is more than one version or rencension
of the Lao version. Both the TY and
the TL versions have an enumerated
subversion and a concise subversion.
Thus, it can not be concluded that all
single bundle manuscripts are
fragmentary; some could be concise
subversions. A conclusion can be
made from the study of the manuscript
kept at Vat Mai Suvannabhiimaram
(of which I made a copy from the
microfilm of The Lao Preservation of
Manuscripts Programme) and those
mentioned by Jacqueline Filliozat
(n.d.) that the manuscripts consisting
of 10 bundles are Pali-Lao Nissaya.
The oldest manuscript is the one
written in CS 1188 and is kept in the
Museum at Luang Prabang. Although
the manuscripts with 30 bundles and
31 bundles have not been investigated
yet, there is a possibility that they are
the same as the NET.

8.b The Lao Verse Version
(LVYV)

Prah Maha Jana Dhammadhajo (1999)
found a manuscript written in BE
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2411 in Lao but in the form of poetry
at a Laotian monastery in Brisbane,
Queensland, Australia. Prah Maha
Jana transliterated and published it in
AD 1999. This version is quite
similar to that published in Vientiane
in AD 1974, which was later edited
by Prah Maha Sila Vilavong with his
own supplementary.

9. The Tai Khoeun Version
(TKN)

We know very little about the TKN.
There is only one copy belonging to
Anatole-Roger Peltier, who kindly
told me that he had made his copy
from the manuscript at a monastery
in Chiang Tung, Shan State, Burma.
The synopsis in the Khoeun
Literature (Peltier 1987) is not
exactly the same as the copy made by
Peltier. It can be deduced that there
are a lot of manuscripts in the
Khoeun monasteries in Chiang Tung.

10. The Tai Lue Version (TL)

'Three manuscripts of the TL are
found at Wat Mai Suvannabhfimaram
(LPMP 1998). According to Kumiko
Kato and Isra Yanatan (2001), 13
manuscripts of the TL have been
found in Sipsongpanna, Yunan,
PRC’. The title has four variations:

(Uoudulnd),

Pathomsamphot Kai-Phu-Ton (Uou-

Pathomsamphot

dulwslagaay),  Pathomsamphot

Luang (YouduIndnain),

and

Parama-samphot (Usudulng). Like
the TY, an enumeration version and a

5

People’s Republic of China

18

single concise version have been
found. The TL wversion has two
subversions: the enumerated version
and the single version. The former is
usually called Pathomsamphot Luang

(Uoudulndwane) or Pathomsamphot
(Vaudulws) (TLE); the latter is called
Pathomsamphot Kai-Phu-Ton (Uau-

duluslagaau)  (TLC).  These
manuscripts are written on palm

leaves, Wua [pdpsaa], and paper.

The Relation among versions

All versions of Pathamasambodhi are
broadly classified by their content into
two groups. All versions of
Pathamasambodhi in each group are
closely related. The first group
consists of the LPL, the PYE, the
PYS, the PLN, the TKN, the TLE, and
the TLC which recount the story of
Buddha’s life no further than the first
preaching of the Buddha to the
panicavaggiya or the Five Ascetics.
The second, which includes the LPR,
the MON, the CBD, the LVV, the
NET, and the SMT, adds the story of
Buddha’s life after the first preaching.

The first group:

The LPL, the TYC, the PLN, the
TKN, the TLE, and the TYC share the
same story. This group of
Pathamasambodhi does not cover the
whole life story of the Gotama
Buddha; instead, they tell the story of
the Siddhattha Bodhisatta who 1is
referred to as “the present life of the
one who struggles to attain the
Perfection to become Buddha”. Only
the TYE tells a bit more of the story



after the Buddha attained
Enlightenment. Except for the TYC,
which is under the constraint on
giving details, all depict the whole
life of Siddhatta Bodhisatta from his
descent from the Tusita heaven to the
moment of his Enlightenment in
which he transforms his status from
Bodhisatta to Buddha. All versions
except the TYC start immediate after
the pranamavacanakatha, an
obeisance, in the Pali verse praising
the great virtue of the Bodhisatta who
abandoned his happiness to renounce
the world in order to search for the
way to Enlightenment. The verse is
as follows:

setatapattam janatabhipatthitam
pahaya yo sattvasithi manditam
hitaya nekkhammam akasi
kappaluno satthu nama’tthu tassa ve.

This verse does not exist in any
canons except in Pathamasambodhi.
It belongs to an unknown author who
first composed this literature. The
first word setatapattam varies in
each version. According to the
translation in the PYE and the PLN,
it may be sefacchattam or the white
royal canopy. And again the author
put a verse at the end of the story.
This verse is not new but quoted
from the Dhammapada, Abhisam-
bodhivagga. The verse is:

anekajatisamsaram

- sandhavisam anibbisam
gahakaram gavesanto
dukkha jati punappunam
gahakara ditthosi
puna geham na kahasi. [35]
sabba te phasuka bhagga
gahakiitam visankhatam
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visankharagatam cittam
tanhanam khayamajjhga 'ti. [36]

It is the verse which the Buddha
uttered immediately after he attained
Enlightenment; thus it is called the
udanakatha or the ecstatic utterance.
Except for the TYE, all versions of
Pathamasambodhi in the first group
employ the udanakatha as the ending
of the story.

As the oldest complete version, it is
induced that the LPL is the original
version of  Pathamasambodhi. It is
rendered to the TYE and the PLN.
Although the TYE tells a bit more of
the story, both the TYE and the PLN
strictly follow the LPL. Everything
told in the TYE and the PLN can be
found in the LPL. The following
example is the passage which exists in
no other literature but only in
Pathamasambodhi. It shows how
identical the LPL, the TYE, and the
PLN are.

the PPL [phuuk] 3, page 35-6°

ayam pana pafiho hetthato padesa
mukhito  tipitakaculayathera  na
visajjitova mahapuriso patha(vi)ya
gato mahajanassa maham akase
gacchante viya ahosi. dissamanagata
mahdjanassa maham adissamano viya
ahosi. avelake mahdjanassa manam
alamkatapatiyatto  viya  upalasi.
dasarova gato mahdjanassa maharm
solasavasudesikakalo  viya  ahosi.
paccha puna baladalakova ahosi na
tadisoti. parisa yassa buddhena viya

% The manuscript which is kept at 3alwaiiu
[watlajhin], Lampang, CS 654
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hutarva sotherena panho kathito ti
attamano ahosi.

the PLN [phuuk] 3, page 6’

ayam pana paiho dsutlamsuil
sunmiasiauigneees  minli
vndalulandsiaradiwigldua?
visajjitova nminudieai  maha-
puriso auuMY3a pathaviya gato i
luedrenedndumilauruduurua
heeduimnunnaouua[Udea
mauurniauiaasiuee  dau
G luiiy dissamanagato flUsaesy
Iiusineuvuua  adissamano  viya
ahosi Avnululsgasaiynnaudaus
AuIEAUME tiuunauisnae
ua drudsauuimaEniu avelako
Avansgrsiaudneu dmsinamu
Ay alamkatapatiyatto viya
wWuilszgaadsssuadavsauiuua s
Uiy daharova gato $rdludagne
Sumjudwiosiu  dAmdsnauday
vanae solassavasuddesikakaro viya
wusgedsmadiaupuanule ob
1uua paccha dawsgu $dUsnaun
Aunanaradgnasulugiasiuua
diammanddatamsuiiug (mn
Sawmnudluialiusunauianateeail

ua parisapi  dwduuidaninaiy

r
3

ok o P i S
attamana ddlawuiuiuG pasasita o

’ The manuscript which is kept at Wat
Mai Suvannabhiimaram (Talnaigiuuew

1), Luang Prabang, CS 1195
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i@ndugaedaiedin  bho @I
paitho  duNTaumuNwszNmIa g
sl kathito $usvnnaaun
Limeaenladail sadhu vata hoti Aulu
faumauannin buddho na viya hutva
W sqedawssnsunaauiuiana
ua 6ty ahesum Aiuat

TYE [phtiuk] 2, page 15-6

salamsuansaii pimslalan/szan
ua amatananagiosiiauaniasuiun
Aty Ananeail wesmaasiuda
IushegamasiuaiaUsinaunauianats
wusalwereidnhues susnaualw
Waslusaisneudaunanatsua um
Forhelndusinaunaunanalenua
Usaumuuaiualwiuua wugvasln
Usinaunauiamatssiann Wususmdn
$18uld ob Usuuar Alwiua (e
wigguiiy  Wamumsmaniagioy
viugun lwua Ysaianaresunysqy
ayuluiniy  andilagadududumin
panmanidugngaumugnanminieas
@9 grmasaasve duhilam

¥ Due to the richness of vowels, especially
diphthongs, it is difficult to transliterate
the Khoeun, Lao, Mon, Cambodian script,
etc. into a Romanization system. The
passages written in Khoeun, Lao, Mon,
Cambodian, etc. are transliterated into
Siamese Thai script, but the Pali words
are easily noticed for transliterating by a
Romanization system.

? The manuscript which is kept at Tatiuua

[watkhankh&ew], Chiangmai Province,
CS 1196-7
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The author’s skill in the translation of
the TYE is higher than that of the
PLN. Some mistakes in the PLN
indicate that its author translated it
from the LPL without consulting the
TYE, even though the manuscript of
the TYE (CS 1142), which has
recently been discovered, is older
than that of the PLN (CS 1195).

It 1s not clear whether the TKN and
the TYE are also directly translated
from the LPL. Some passages in the
TKN are so identical to the TYE that
we can not dismiss the link between
these two versions; however, some
long Pali passages in the TKN show
its relation to the LPL, whereas,
except for the Pali verse, there is no
long Pali passage in the TYE. Some
stories in the TKN do not exist in the
LPL, the TYE or the PLN. They are
the stories about the lamentation of
Queen Maya when she had to depart
from her husband, King Suddhodana,
to visit her parents’ city, the
Lankarapura, and the story about
Indra and his one-string-lute. It is
very surprising that the MON is also
called  Lankarapura or  the
Devalankarapura instead of
Devadaha. The story about Indra and
his one-string-lute is not common in
Pathamasambodhi. Although it is an
undated manuscript, the story of
Indra and his one-string-lute might
have prevailed among the Tais in the
past. It was ftransferred from one
generation to another orally, and was
eventually first recorded in the TKN
and had an influence on Pathama-
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sambodhis of the second group. The
Indra’s lute of the LPR, the MON, the
SMT, the CMD, the NET, and the
LVV has three strings instead of one.
Indra played his lute in order to guide
the Bodhisatta to turn away from self-
mortification. In the TKN version,
Indra played his lute three times in
different degrees of string tension: too
stiff, too tight, and neither too stiff nor
too tight. Unlike the TKN, each of
Indra’s three lute strings, in the LPR,
the MON, the SMT, the CBD, the
NET, and the LVV, was tighten to a
different degree: too tight, too stiff,
and the suitable tightenness.

At present, it can not be determined
yet which version had influence on the
TLE, and which version was further
influenced by it. It is probable that the
TKN and TLE were composed from
the oral version of Pathamasambodhi.
The following are the extracts from
the TKN and the TLE which are the
same episode as in the LPL, the TYE,
and the PLN which have already been
presented.

TKN [phuuk] 6"

Usnmu o paiha aunmudymieidae
Arhdduiiaiiua suhamdeusiny ®
Fidnsnamedauniy  @amnud
dulanduiiudeeidui puNUN3
arwiuT wiv Indrsusududindiy o
@itasalnluana AUsnaUAMIUYNAY
Huua umtﬁaﬁf’vﬁf}{adsnﬂuﬁﬂun{mmﬂ
Iiualwiiuua

'Y An undated manuscript copied from
Anatole-Roger Peltier
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TLE [phtiuk] 2, page 167"

(D Anynanareananuly

lanusiaaduil tiauviudvinawnenas

umaaauil

Weumanilgnia o suAngnaaremn
SINSUIAAIDULN YA TIUUNEA)
Suilhuiia gaudriamareumfidash
wiveausdadmnien Iwwusudy
whua {asisu muramarsuainln
wirgeImaiiN I 3anTITnanNII
o luruudadiiadidmsigaanin
Wanaaduag  AumanaeRuAy
Fansuniavamauiuua aaad
WU NEQNNIUDIANILIUE A
vanaguusaiiousulng Gogld
u b YU gnamddua fey smda
@mnulunuaniniseninluduninats
viuua amaitggnn  awAgedsud
Jymduiluningua tumdanmarslu
magnuiiu Angustiumdananary Idau
Fuvudeuundeymauray Alau
sudududnnin  demdaymsuiiny
BUBAY (MUBUAIWIZWNSET) MIAMNFTL)
urguuaImEaaIEY PIUDNANYUI
Aunanaraaiuuendgaruniiden
aeuIean g

The TYE alone has evolved a little.
The story of Siddhattha Bodhisatta’s
lifte in the TYE version was
translated from the LPL version, but

" The manuScript written in Saa paper
(Wuan) which is preserved at the fiwjy (B

Zz), Meng La (#hfi#), Sibsongpanna, an
undated manuscript.
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the story after the Enlightenment of
the Buddha was composed and added
to the TYE. No manuscripts written in
Pali with a story as long as the TYE
have been discovered. On the other
hand, other versions, including the
TYC, show that the TYE is a newer
version than those which preserve the
old theme of Pathamasambodhi
focusing on the incident of the Perfect
Enlightenment of the Buddha. More
manuscripts should be investigated to
find out whether any versions written
in Thai Yuan are restricted to the old
theme of Pathamasambodhi.

The following chart shows the relation

of all versions of Pathamasambodhi in
the first group.

(an oral version of Pathamasambodhi)

. 2 L;’L S
SN
TYC E ety
: PLN _‘
e S
: e
TLC <weeerareseerfieseeds 3
TYE'

keys to the symbols

A= B = A was translated
into B

A e » B = A had an influence
onB

A «.» B = A had an influence
on B, and vice
versa



The second group:

Like the first group, the Pali version
is the main version, especially the
LPRa with 16-19 chapters. Ceedés
(1968: 222) assumed that it originally
had only 15 chapters covering the
whole story of the Buddha from his
birth to the parinibbana. The added
chapters include the one or two
chapters about the auspicious
marriage between King Suddhodana
and Queen Maya in the beginning,
and one to three chapters at the end,
which contain three stories: the
distribution of Buddha’s relics, the
fighting between Mara and an elder
called Uppagutta, and the story of the
vanishing of all relics. The oldest
manuscript of the LPRa is the one
which Ceedés reported was kept at
the EFEO in Hanoi. It was written in
AD 1786, two years before the
manuscript kept at Mandiradhamma
Chapel (vawaudiassssn), which,

according to the colophon, was
written in AD 1788. But it is also
stated in the colophon that the
Mandiradhamma Chapel (vauoudies

§374) version was edited from an

older manuscript, which suggests that
the LPRa should have come into
existence in the late Ayutthya period
(AD  1351-1767). However, a
manuscript older than the EFEO

manuscript has not been discovered
yet.

Unlike the first group, we can not
find a unity in various versions of
Pathamasambodhi in the second
group. The variation does not depend
on the new stories, but on the details.
Compared with the LPRa, the LPRb
gives more details to some incidents,
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such as the lamentation of Princess
Yasodhara and the legend of the
atthakesadhatu or the eight hair relics,
which became new chapters. Again
the LPRc has more details and
elaborates the incidents between the
first preaching and the visit to
Kapilavatthu city, and the incidents
between the event in the Kapilavattu
episode and the Parinibbana, which
makes it nine chapters longer.

The story of the Vasudhara-vanita in
the Mara episode and the struggle of
Mara’s daughters with the Bodhisatta
just before the struggle of Miara with
the Bodhisatta also are the distinct
characteristics of almost every version
of Pathamasambodhi in the second
group. The story of Indra and his lute
in the TKN is changed in its detail.
The three-string-lute is used instead of
the one-string-lute. The close relation
between the LPRa and the MON, the
LPRc and the SMT, and the SMT and
CBD are noticeable.

The manuscript of the MON kept at
Taenauevmila [watsialaadeenniu]

is entitled a@fivonaylwd or “Pathama-

sambodhi, the translated summary
version”. Although its colophon does
not tell from which version it was
translated, it is quite clear that the
MON was translated from the LPRa.
The Pali passages in the MON version
are the same as those in the LPRa. As
it is a summarized translation, the
MON does not elaborate as much as
the LPRa; thus, although their stories
are identical, the LPRa is longer than
the MON, such as can be seen in the
following example:



MANUSYA: Journal of Humanities 6.1, 2003

the LPRa, [phiiuk] 9, page tan-gj'?

tasmim  khane  panfdsa-yojana-

ppamanam ramsisahassa-
pasobhitam suriyamandalam
cakkavalagabbhe  khira  sagare

nimujjhapitam ratanacakkam viya
hatthappamanam thitam nemiyam
gahetva pacchimacakkavalam
ogacchamanam ekiina
pannasayojanappamanam
pabhdasasamujjalantam vissajjentam
nemiya  gahetva anilapathe
ulallapitam  rajatacakkam  viya
canda-mandalam pi
pacinalokadhatuto uggacchamanam
thitam.  cakkavala-majjhe  attano
pabhaya suvanna-vannaya
upasobhiyamanam tam padesam
suvannaramsi Rimujjapayamano
viva rajatakhandha-sadisam
bhodhirukkham  pitthito  katva
apardjitam  varapalankam aruyha
mahasatto nisinno ahosi.

the MON, [phiiuk] 6, page g&"

tasmim khane
panfdsayojanappamand
ramsidasasahassa  ca  sobhitam

suriyam mandalam tasmim khane
viimaandivama(s)aidatyinne
(1Y ¢o Tafrngﬁr}aé’amajsmf@ﬁuqqq
Jnemalanaiginhiadigaanians

The manuscript kept at wanaudias
8334 [hdomonthiantham], BE 2331
The undated manuscript kept at 3@

mauauniia [watsaalaadeennial,
Pathumthanee Province
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@IINUNIAIMUAYININNYY

The MON is influenced by neither the
LPRc nor the SMT. It might have
been composed before the LPRc
developed. The story which is found
in the MON but is not found in other
versions is the previous life of the
Bodhisatta when he commited an
immoral act that caused him to be
born as a woman and obtain the name
Angirasa.

In general, the content of the three
recensions of the LPR—the LPRa, the
LPRb—and the LPRc are identical
because the newer recension uses the
old one as the basis. The big
difference between the LPRa and the
LPRb is the latter gives more details
to some important stories, which
become new chapters.

As for the PLRe, Prince
Paramanujitjinorot informs us at the
end of the text that he was asked by

< a o
nsunuwulnsagsyga
[kromm3 znkrajs3ora-wickit] in the

name of King Rama III to edit and
correct mistakes in the Pali version in
BE 2387. In the beginning of the
SMT, he also said:

wlasunwsesnsmuassmsrg  lagwsy

walunwszanAsusuanlng oo
ar ar ¢ A

Ussanuwssinunsieagiiionduua uaae

J o ar r
Gavanumuaseulun. ..
“I will now explain Pathamasam-

bodhi, based on the Pali version. Its
three-gem obeisance is in the



beginning. Let’s continue with the
story...”

The SMT is exactly like the LPRec.
For example:

the LPRc, Dukkarakiriyaparivatta
(Paramanujitjinorot 1994a: 80)

atha sakko vinam gahetva vinajiyam
vihafifiati. thaddhajiyam chinadittha
mudujiyam  asadhukam  saddam
sundaram. so vindsaddam sutva
nimiftam  ganhati. tato sayam
Jjambuchaydya nisinno bhavesi esa
dukkarakiriya bodhiya maggo na
hotiti fiatva...

the SMT, Dukkarakiriyaparivatta
(Paramanujitjinorot 1994b: 134-5)

Yy aupesnsunsizsimsuluge
USIanaauy SansiAaiindgs v Ieay
P ar e v ar
NAAONEWTENMIENT  SeniNe s
wadnnmaaanly aeninvgsein G
¥ o fas ey q’ o’; . r
whnlivudaden uasaramiuuluiase
lundau 1hunan  aahAvudadwsi
lmszasade wszamdailaasuides
o -3 [~ <o ar 3 “
W Adaentluiiaouiy nsRsan
=3 ¥ @ o - ﬂlqn‘/) =
WU spdiUfUa (unume
wszlwSana Suadeismnms a mels
Mepuywgny nFwszalaanTIvme
asemind1 Asuvannsnsenid lefidwss

- I~ 3 &
Iwsananiluusiuy

The SMT was later translated into the
CBD. The translator translated it
strickly word by word. The sentence
structure and choice of word and
style of the CBD are those of Prince
Paramanujitjinorot. The Pali words
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and the Thai and Cambodian co-
existing words are unchanged. Some
Thai words are used in the CBD
version but some are replaced by
Cambodian words. Almost every
corresponding chapter of the two
versions begins and ends with the
same line. The following examples
from the CBD depicting the story of
Indra and his three-string-lute begin
with the same line of the SMT, which
has already been presented. Due to the
bad quality of the microfilm, some
words are unreadable,

the CMP, [phiiuk] 7, page d-as'*

am:yxﬁyza"aéy?ynsv§s7wswmgmga
U33an w‘ssfwﬁzyvmgﬁ;mxﬁwa nsen
BORYNTINENULYT o Jsunfaanewss
W5aasng ud o Nandfanm... uya
o gnandggum AlduFraiiies.. w2 o
vz Juéaliusnnuma Jaumindiiiss
Wsdsisudnn wizusulwsanamy nsaw
ssayendideviynnugiays  finsven
iy nNNvIsandyaan o6l
wsivaaize ygawszlwsanaing iy
@OIINNUIMTYN  EIATITMATNYGH
gwswsn nsruman A9alunansisen
iz duunusIsugIinsslwsonanids

Prince Paramanujitjinorot consulted
the Nidanakatha and the Tipitaka. He
himself placed the struggle of the
Buddha with Mara’s daughters, which
comes before the Enlightenment of the
Buddha in every version of

" The manuscript preserved at Vat Sara-
vantejo, Cambodia, BE 2473
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Pathamasambodhi, after the
Enlightenment. Without intention, he
changed the ancient structure and
broke the important indentity of the
LPL and all later versions.

The NET and the LVV, which differ
considerably from other versions, are
very alike. Their structures are based
on the LPRc but have been
influenced by the SMT. Like the
LPRc, the NET and the LVV, they
place the incident of the struggle of
the Bodhisatta with Mara’s daughters
before the struggle with Mara, but
details are added to the stories of
Yasa, three jatilas, Sariputta and
Moggallana, and Yasodhara as they
are in the SMT. Nevertheless, the
NET and the LVV have their own
way of development. Both the NET
and the LVV not only give details to
the lamentation of Yasodhara when
she first met the Buddha but also
soon after she heard the news that the
Bodhisatta went forth on the great
renunciation, as in the following
example:

the LVV (Dhammadhajo 1999: 85-6)

au
WA AYaNIIIN
y & )

FaurnIan wlunawindaume

& 2
N
AU
gladuze aunvynlun
@
Taanugn AP Iwsn

o o
AsuLile

' as (el it

wansle daaneaion
NIE?
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the NET, [phtuk] 7, page 10 to
[phiiuk] 8, page 1"

(AU WaFEmIaIN auNIANNILNI
annugUsida Enwsuaianniiun
ﬁéﬁ?mﬁuwmrﬁmmmﬂ”uﬁ"amﬁ‘quﬁm
é?u*rmhumﬂamm”m&e_ma YNnAAR]
uaululadgady upaladr Fuldaald du
W unenflaiudniduiudaurmay I
ninhaufiumiu orauiasnaunn
Fumiiddiiunnsulusnaguion oy
winmgunvigar  Uaesaavil  wini
ansinndasniiuy Uias Wusasuil
namnusumAuunwauy  witluvdome
wﬁmm'w‘?uwwﬁ%uffs”mmamu%’nwﬁ a4
amarEas man deegnaay waning
winaurimlaszlnauy] Sty $1
Iviannil

In the introduction, the NET tells the
story of King Ajatasattu’s invitation to
Ananda to recite the Buddha’s
biography. This is identical with the
LPRa. The incidents which exist in the

" The undated manuscript kept at 3a

thuaou [wAtbaandoon], Ubon-

ratjathanee Province



NET but do not exist in other
versions are: the incident of
Yasodhara’s refusal to marry the
Bodhisatta because the Bodhisatta
did not treat her well in the life of
Vessantara, the patricide by Prince
Ajatasattu, and the legend of petta.

The following chart shows the
relation among versions of Pathama-
'sambodhi in the second group.

ot

LPRc — = SMT

e

CBD

keys to the symbols

A _, B = A was translated
into B :
A had an influence
on B
A had an influence
on B, and vice
versa

A developed into
B

>
vo)
Il

v
o)
Il

|

The TYE plays an important role as
the transitional link between the LPL
as.the major version of Pathamasam-
bodhi of the first group and the LPRa
as the major version of the second
group. As the LPL was retold with
the addition of life stories after the
‘Enlightehment, the content of the
LPRa became twice as long. The
story of Indra and his lute in the TKN
still exists in the LPRa and other
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versions in the second group. Here is
the chart of relation.

the firstgroup LPL TYE TKN

¥

the second group LPRa
keys to the symbols
A...... B = A had an influence
on B !
Ae—— B = A developed into B
The Characteristics of
Pathamasambodhi

Pathamasambodhi is the biography of
the Buddha in a traditional way.
Almost all of the stories already
existed in the Nidanakatha—the
biography of the Buddha which serves
as the introduction of the Jatakattha-
katha, the Mahavagga of the Vinaya,
and some suttas such as the Maha-
padanasutta and the Mahapari-
nibbanasutta. Ceedés (1968: 223-7)
indicates that the incident of the
fighting between Mara and the elder
Upagutta, which exists in the LPRa
and in other versions of the second
group, was influenced by the
Lokapaniiatti, whereas the story about
the Vasundhara-vanita or
[naanthooranii] who made Mara and

his army flee from the Bodhisatta is a
new one. I found that the author of the
EPL, the  first version  of
Pathamasambodhi, is the retold
version of the Avidirenidana (the
event in not distant epoch) of the
Nidanakatha. Apart from the story of
Vasundard-vanitd, one difference
between the LPL and the Nidana-
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katha 1s the order of the incident of
the struggle with Mara’s daughters.
In Nidana-katha this incident does
not belong to the Avidiirenidana, but
to the Santikenidana or the incidents
in the near past. The Nidanakatha is
followed by the Maradhitasutta in
the Marasanyutta of the
Samyuttanikaya, and the
Magandiyasutta and the Magandiya-
suttanidesa of the Kuddakanikaya,
which mention the victory of the
Buddha over Mara’s daughters while
he sat under the Ajapalanigrodha
tree soon after he attained
Enlightenment. Inspite of the fact
that Pathamasam-bodhi ends
immediately after the Buddha uttered
the escetic utterence, the author
likely wanted to emphasize the virtue
and the great deed of the Bodhisatta,
that he completely renounced all
kilesas or sinful desires. Thus, he
reordered that incident by placing it
before the struggle with Mara; and
moreover, the struggle with Mara’s
daughters is given in detail. Mara’s
three daughters, Arati, Raga and
Tanha, are presented in front of the
Bodhisatta one by one. They tried to
lure him with their skills. The
argument between the Bodhisatta and
them was composed in the form of
verse and cannot be found in any
Buddhist literature except
Pathamasambodhi. The story of
Vasundhara-vanita, Mara’s daughters
of the LPL, and the story about Indra
and his lute of the TKN are the most
distinct charateristics of the earlier
versions of Pathamasambodhi,
which all later versions keep as their
prototype. Both the LPRc and SMT
of Prince Paramanujitjinorot place
the incident of Mara’s daughters after
the Enlightenment of the Buddha to
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correspond with the Nidanakatha and
the Tipitaka. He unintentionally
eliminated the characteristics of the
earlier versions of Pathamasambodhi.

The Evolution

A very old complete manuscript of the
LPL written in CS 954, which was
discovered at Jalwa#iu [watlajhin],
Lampang Province, shows the original
themes of Pathamasambodhi. Its story
which is the same as in the PLN, the
TKN, and TLE, makes it possible to
conclude that the original form of
Pathamasambodhi is not the
biography of the Buddha as in the
LPR, the STM, the MON, the CBD,
and the NET. The original theme of
Pathamasambodhi is the biography of
the Siddhattha Bodhisatta, not the
biography of the Buddha. We can
notice the gradual evolution from the
original theme of Pathamasambodhi to
the modern one.

The original version of Pathamasam-
bodhi has 6 chapters:

chapter 1 Gabbabhinikkhamana
2 Lakkhanapatigahaka
3 Mahabhinikkhamana
4 Dukkaracariya

5 Maravijaya

6 (Pathamasambodhi)

Both the LPL and the PLN use the
same title for each chapter, except for
the last chapter. It can be inferred
from the content and by comparing it
to that of the TYE that the last
chapter’s title is Paramabhisambodhi,
the same title as the work itself
Inspite of the fact that Coedés (1968:
222) knew neither the LPL nor the



LPN, he could correctly make an
assumption from the meaning of the
title, Pathamasambodhi “the recent
Enlightenment of the Buddha” that
the original version of Pathamasam-
bodhi should end with the Buddha
attaining Enlightenment. The LPL,
the PLN, the TYC, the TKN, and the
TLE end right after the Buddha
uttered wudanakatha or the ascatic
utterence. The two verses of the
udanakatha, which are also quoted at
the end of the Durenidana, originally
occur in the Abhisambodhivagga of
the Dammapada.

Pathamasambodhi in the genre of the
biography of the Siddhattha
Bodhisatta forms the first phase of
Pathamasambodhi. From this phase,
it evolves a little with the addition of
two new chapters: the
Brahmajjhesana and the Dhamma-
cakkavattana, as in the TYE.
Moreover, the chapter Maha-
bhinikkhamana is split into two
chapters: the Rajabhisecka and the
Mahabhinikkhamana; thus the TYE
consists of 9 chapters. The TYE
changes the orginal genre of
Pathamasambodhi to  become
Buddha’s biography with focus on
the emergence of the Buddha and the
Dhamma which was preached for the
first time to the Paficavaggiya. Due
to the Lalitavistara, ends with the
incident of +the preaching of the
Dhammacakka, like the TYE. It is
possible that the Lalitavistara had
inspired the author of the TYE to
enlarge the older genre of Pathama-
sambodhi. Although the story is
longer, the theme of Pathama-
sambodhi is kept and the whole story
is still relevant to the title, Pathama-
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sambodhi. On one hand, the TYE is
the first version of Pathamasambodhi
which has the potentaility for
evolving; on the other hand, it is the
prototype for later versions in which
details are added to Pathamasambodhi

to become the complete biography of
Buddha.

Around the 17th century, the
enthusiasm for Buddha’s life story
may have been the result of the impact
of the teaching of Jesus’s biography
and his religion by European
missionaries in the Ayuttha Kingdom.
Pathamasambodhi, as the most
popular  version of Buddha’s
biography, is dramatically composed
into a complete biography of the
Buddha. The incidents after the
preaching of Dammacakka were
composed and attached to the old
version of Pathamasambodhi. The
LPL was used as the basis of the LPR.
Both are written in Pali. It is clear that
the Pali version, especially the LPR,
was composed for monks as a text for
preaching. We do not know the role of
Pathamasambodhi in the Ayutthaya
period (AD 1350-1767), but in the
Rattanakosin period (from AD 1782)
King Rama V (1990: 91-2) recorded
that Pathamasambodhi was preached
by monks as an activity to celebrate
Visakhapija day in the reign of King
Rama II and King Rama III. The
preaching of Pathamasambodhi is an
important activity on Buddhist days,
like the narration of Jesus’s life story
by Christian priests on Christmas day.
At this point Pathamasambodhi
evolved to the second phase, the
complete biography of Buddha. The
number of chapters increased from 9
to 15. There are 6 more chapters; three
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were newly composed and three were
split from former chapters. The three
new chapters—the Pafica-
sakiyapabbajja, the Desana, and the
Nibbanasutta—are attached consecu-
tively to the Dhammacakkappa-
vattana. The split chapters consist of
the Gabbanikkamama from the first
part of the Lakkhanapatigahaka, the
Buddhapija from the last part of the
Dukkarakiriya, and the
Bodhisabbafifii from the first part of
the Brahmajjesana. And then three
more chapters—the Vivahamangala,
the Dhatuvibhajjana, and the Mara-
bandha—were composed and
attached to the beginning and the end
of Pathamasambodhi. After that, one
more chapter, the Dhatunibbana, was
composed, and three more chapters—
the Atthakesadhatu, the Bimbavilapa,
and the Devorohana—were split
from the Brahmajjhesana, the Pafica-
satasakiyapabbajja, and the Desana,
respectively. The versions which are
the second phase of Pathamasam-
bodhi are the LPRa, the LPRb, and
the MON.

Pathamasambodhi finally evolves
into the last phase with eight more
chapters: the Yasapabbajja, the
Uruvelagamana, the Aggasivaka-
pabbajja, the Kapilavatthugamana,
the Metteyyabuddhavyakarana, the
Buddhapitunibbana, the Yamakapati-
hariya, and the Aggasavakanibbina.
The last phase of Pathamasambodhi
is not only the story of the birth of
the Bodhisatta, the emergence of the
Buddha, the discovering of Dhamma,
the occurrence of the first Buddhist
monk, and the end of the life of the
Buddha, but also the settlement of
the Buddhist religion in the Magadha
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state, Buddha’s reponsibility to his
family, the competition with other
doctrines, and the prophecy about the
future Buddha. As a result, this phase
of Pathamasambodhi transforms from
the Budda’s biography into the whole
story of Buddhism, which will last
until the Dhamma as the heart of the
religion disappears by the year 5000.
As the symbol of Buddha’s teaching,
the relic disappearance is the main
story told in the last chapter of
Pathamasambodhi. The LPRc, the
SMT, the CBD, and the LVV are the

representatives of this phase of
Pathamasambodhi.
Conclusion

The original Pathamasambodhi is the
Pali version comprised of six chapters
telling the life story of the Siddhattha
Bodhisatta. It was composed in the
Lanna Kingdom. The oldest fragment
manuscript is more than 500 years old.
The complete one was written more
than one hundred years later. The Pali
version was translated into Thai Yuan,
Lao, Tai Lue and Tai Khoeun and
simultaneously spread throughout the
Lanna Kingdom, the Lanxang
Kingdom, Chiang Tung, and
Sibsongpanna. Except the Thai Yuan
version, all versions of the Tai people
are the story of the Siddhattha
Bodhisatta (known among the Tais as
d51meanuly  [siithaat?dokbuat]).

The Pali version of the Lanna
kingdom also evolved into the later
Pali version consisting of 16-18
chapters. This version 1is not
Siddhattha’s life story but Buddha’s
biography. On one hand, the later Pali
version, which was composed in the



Ayutthaya Kingdom, was rendered
into the Mon version; on the other
hand, some new chapters were
composed and fused into the former
Pali version. The final phase of
Pathamasambodhi is the Pali version
of Prince Paramanujitjinorot, which
was again transformed into the
legend of Buddhism. This lastest Pali
version was rendered into Siamese
Thai, which was later translated into
Cambodian. Prince Paramanujit-
jinorot’s versions had influence on
the composition of the Northeastern
Thai version by either a Northeastern
Thai author or a Lao author.
However, no matter how it changed
and how many new chapters were
added the Northeastern Thai version
maintained the original sequence of
incidents, with the episode of Mara’s
daughters  placed before the
Enlightenment. The original title,
Pathamasambodhi, and the titles of
the  original chapters remain
unchanged. On the other hand, the
original meaning of Pathamasam-
bodhi gradually changed from “the
recent Perfect Enlightenment of the
Buddha” to the story of the
Enlightenment of the Buddha and the
Dhamma, and finally to the
traditional legend of the Buddha’s
life and religion. Even today, new
recensions of the legend of the
Buddha are composed. All use the
old title, Pathamasambodhi. It is
inferred  from the discovered
manuscripts and their relation that
Pathamasambodhi is an immortal
heritage of the Lanna people which
was disseminated widely not only
among the Tais, but also to their
neighbours the Tais.
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